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ENDNOTES

FOREWORD
1   See Mt 11:3.

PREFACE
1   Ecclesia reformata, semper reformanda, est secundum verbum Dei—“the 

church reformed, ought always to be reforming, according to the Word of 
God”. [We recognize the last phrase was a later addition added to insure 
the priority of Scripture in e!orts to reform the church.] The idea here is 
that the historical church never attains to its perfect form—it never arrives 
at ecclesial perfection, but must always strive to appropriate more authentic 
ways of expressing itself.

2   Quoted from J. D. Douglas, ed. Proclaim Christ Until He Comes (Lausanne 
II in Manila. Minneapolis: Worldwide Publications, 1986), 198.

3   “Christless Christianity” was Bonhoe!er’s paradoxical term that he used to 
describe the Lutheranism of pre-war Germany.

4   T. S. Eliot, “Little Gidding.”
5   Frederick Buechner, Wishful Thinking (New York: Harper & Row, 1973), 

95.
6   Frederick Buechner, Telling the Truth: The Gospel as Tragedy, Comedy, and 

Fairy Tale (New York: HarperCollins Publishers, 1977), 84.
7   Franz Kafka, Letters to Friends, Family and Editors (New York: Shocken, 

1990), 16.
8   We recognize that most, if not all, of the Protestant church’s theology 

has been formulated by men. It is clear that men tend to think somewhat 
di!erently to women and therefore the theological code is somewhat 
imbalanced as a result.  

INTRODUCTION: A TALE OF TWO PILGRIMS
1   E.g., Greg Stier, “Three Things Millennials Aren’t Finding in Church,” 

ChurchLeaders, May 27, 2018, https://churchleaders.com/youth/youth-
leaders-articles/254533-millennials-church.html .
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2   Walter Brueggemann, Finally Comes the Poet: Daring Speech for 
Proclamation (Minneapolis: Augsburg Fortress, 1989), ix.

3   Pádraig Ó Tuama and Marilyn Nelson, “Choosing Words That Deepen The 
Argument of Being Alive,” September 6, 2018, in On Being, by Krista Tippett, 
podcast, https://onbeing.org/programs/padraig-o-tuama-marilyn-nelson-
choosing-words-that-deepen-the-argument-of-being-alive-sep2018/ .

4   Dead Poets Society, film, directed by Peter Weir. USA:Touchstone Pictures 
and Silver Screen Partners IV, 1989.

5   No specific reference found. This is quoted regularly without citation.

1  MOVING THE MOON
1   Martin Buber, Eclipse of  God: Studies in the Relation Between Religion and 

Philosophy (New York: Humanities Press International Inc.,U.S., 1988).
2   In the Bible the concept of an eclipse of God is expressed in the idea of 

hester panim, the act of God whereby he conceals his face as a way of 
punishing his disobedient subjects; the “darkness of God” that results from 
his concealment is considered a direct consequence of accumulated human 
sin, and is therefore regarded as a clear sign of human culpability. But, true 
to the concept of the eclipse, the hiddenness of God’s face was never about 
the absence of God (he is always present). Rather it was about concealment 
of his light. 

3   Charles Taylor, A Secular Age (Cambridge MS: Harvard University Press, 
2007).

4   C. S. Lewis, Karl Barth, Hans Urs von Balthasar, James K. A. Smith, Morris 
Berman, Charles Taylor, John Paul II, and Benedict XVI, among many others.

5   Call it disenchantment, secularism, scientism, positivism, the immanent frame, 
idolatry, atheism, or whatever, but we can be sure that the processes have not 
taken place in God himself, but rather in our human perception and construal 
of him. We no longer have the epistemological tools by which to apprehend 
God in most arenas of life beyond the church. God has always been there; the 
problem is that we can no longer see or recognize him (viz. to “glorify him” 
in the Scriptures cf. Rom 1:18–22). In many ways, the obscuring of God is 
not new, and has been operative since the Fall, in which sin imposes a kind of 
theological amnesia on the rebellious human. This is such an important idea, 
but we have little time to unpack it here. See Charles Taylor’s monumental 
A Secular Age; James Smith’s brilliant and more accessible analysis of it in 
How (Not) to Be Secular: Reading Charles Taylor (Grand Rapids: Eerdmans, 
2014); Morris Berman’s The Reenchantment of  the World (Cornel University 
Press, 1981). John Paul II’s writings on this are contained in his Evangelium 
Vitae, https://goo.gl/zx7qfP .

6   Benjamin Mann, “Understanding the ‘Eclipse of God’,” Catholic Exchange, 
February 7, 2014, https://catholicexchange.com/eclipse-of-god .

7   Pope John Paul II, Evangelium Vitae, http://w2.vatican.va/content/john-
paul-ii/en/encyclicals/documents/hf_jp-ii_enc_25031995_evangelium-vitae.
html .

8   John V. Taylor, The Go-Between God (London: SCM, 1973), 224.
9   The beauty and glory of the divine life becomes invisible to us. The pressing 

reality of God slowly dissolves from our perception. In the language of 
Scripture, we have become blind and insensitive … seeing we no longer 
see, hearing we no longer hear, and this is a sign of God’s judgment on 
us—we are handed over to our own blindness (Mt 13:13; Jn 12:36–45; Acts 
28:26; Rom 1:18 !). We are no longer equipped to see things in the mode 
in which they are communicated and therefore how they are to be correctly 
comprehended and appropriated. Our capacity to see and to interpret—
and therefore comprehend the meaning of—the world is thus diminished 
and distorted. This not only reshapes Christian perspectives of God, these 
ubiquitous cultural forces in broader Western society likewise shape how 
all people can know and experience God. We all carry the virus. The crisis 
really is universal in scope.

10   It’s not that God has moved out of his cosmos. God is still there. We 
just cannot seem to see or hear him. So if nothing has changed in God’s 
relationship to his world, then what is the source of this age’s “obscuring of 
God,” indeed, “darkness of God”? Von Balthasar suggests that the reason 
for the eclipse of God “lies in the changed position of man vis-à-vis the 
things of the world, which are no longer the occasion for him to rise up in 
contemplation to the Absolute but for him to dominate them practically in 
technological instrumentality.” In the premodern approach to the world, the 
human spirit looks through things upward; in the modern and postmodern 
attitude, it looks from its exalted height down on things. Hans Urs von 
Balthasar, Explorations in Theology, III: Creator Spirit (San Francisco: 
Ignatius Press, 1993), 300–2.

11   N. T. Wright, Acts for Everyone, Part 2 (London: Westminster, 2008), 137–
8. Von Balthasar, himself a brilliant theologian, noted that “Theologians 
have the bad habit of interrupting the Word before it has finished speaking; 
on the basis of some fragment they begin putting forward their own 
speculations, importing principles which may seem evident to man but 
which, from the perspective of God’s Word, are by no means evident.” Hans 
Urs von Balthasar, Theo-Drama: Theological Dramatic Theory, Vol II (San 
Francisco, Ignatius Press), 124–125.

12   The term heresy is from the Greek ˞௝ˮˢ˰˦˯, originally meaning “choice” or 
“thing chosen,” but it came to mean “the party or school of a man’s choice 
and also referred to that process whereby a young person would examine 
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various philosophies to determine how to live. It is easy here to see how 
the term indicates a self-selected reality that has lost its connection with 
total truth.” See F. L. Cross; E. A. Livingstone, eds. “Heresy,” The Oxford 
Dictionary of  the Christian Church (2nd ed.) (Oxford: Oxford University 
Press, 1974), and F. F. Bruce, The Spreading Flame (Exeter: Paternoster 
1964), 249. The founder or leader of a heretical movement is called a 
heresiarch, while individuals who espouse heresy or commit heresy are 
known as heretics.

13   Mawlana Jalal-al-Din Rumi.
14   Walter Brueggemann warns that “if our technical reason does not manage 

to pervert the truth of the gospel in relative naïveté, our unwitting embrace 
of social ideology [very e!ectively] distorts the news so that it can be 
accommodated to a variety of social ideologies, of the right and of the 
left. […] Any ideology—by which I mean closed, managed, useful truth—
destroys the power and claim of the gospel. When we embrace ideology 
uncritically, it is assumed that the Bible squares easily with capitalist 
ideology, or narcissistic psychology, or revolutionary politics, or conformist 
morality, or romantic liberalism. There is then no danger, no energy, no 
possibility, no opening for newness!” Brueggemann, Finally Comes The 
Poet, Kindle Edition, Kindle Location 44.

15   E. F. Schumacher, A Guide for the Perplexed (New York: Harper & Row, 1977), 5.
16   Walter Brueggemann, “Walter Brueggemann: Jesus Acted Out the 

Alternative to Empire,” Sojo, June 22, 2018, https://sojo.net/articles/walter-
brueggemann-jesus-acted-out-alternative-empire .

17   Hans Urs von Balthasar, Creator Spirit, 363!. Earlier on von Balthasar says 
that even reform movements can become heretical when they make their 
emphases the main thing. “The indivisible unity is shown in the fact that 
every individual mystery, which becomes alienated when it is isolated, 
receives its light from the totality and takes on its theological ‘necessity’(as 
Anselm calls it) within this totality; if one dislikes the term ‘necessity’, 
one can also call this the ‘highest appropriateness’. To the extent that the 
individual mystery can be illuminated by the central light, it is shown to 
belong to the fundamental substance of the faith; but to the extent that it 
resists such an illumination, it will belong to what is ordained by the Church 
in a purely positive and disciplinary sense and must then be understood, 
and if necessary accepted, by the believer from this point of view. The 
fact that today much of what belongs to the fundamental substance of the 
Faith is given a place in the second category by believers, who consequently 
marginalize it and leave it on one side as something irrelevant, is the 
aftere!ect of an atomism in catechisms and sermons over a long period in 
which propositions of the Faith were drawn up in a list but produced no 
self-evident figure when taken together.” Creator Spirit, III, 75–6.

18   Whether we like it or not, Western Christianity (both Protestant and Catholic 
and everything in between) has some pretty serious reductions in its core 
theology. Whether it be in our narrow understandings of God’s ways and 
purposes in the world; a selective Christology where Jesus is understood 
as e!ectively limited to being my personal Savior but not my e!ective Lord 
nor the ideal human exemplar; a seriously diminished understanding of the 
missional purposes of the church; or a reduction of its ministry down from 
the fivefold of the New Testament to Christendom’s option of the shepherd 
and the teacher, among many others, Christian tradition has seriously 
narrowed the doors of  our missional perception. In this book we are simply 
going to highlight again something of the mysterious ways of God and how 
he is always surprisingly involved in the redemption of the world. We don’t 
have God in our back pocket … we never will. He is always infinitely more 
than we think he is. We will also try to highlight some of the dangerous 
reductions in our understanding of God’s gospel, which limit the way in 
which we understand God can save the world. We will show that the gospel 
is always bigger and way more potent than we have made it to be. And 
we will also look into ways in which we—perhaps especially evangelicals—
have reduced our understanding of the human person into narrow legal and 
forensic categories, thereby limiting our understanding of how God can, 
and clearly does, touch people’s everyday lives in a myriad of ways.

19   Darrell Guder, The Continuing Conversion of  the Church (Grand Rapids: 
Eerdmans, 2000), 77.

20   Moses is told in reply to his question: “Ehyeh asher ehyeh.” Buber interprets 
this to mean: “I will be there as I will be there”; that is, in whatever 
appearance I choose to be there, I will be there. Israel’s God is, above all, 
the God who is present: “I am and remain present.” And God is present as 
God chooses to be present, not as Israel desires this presence. “Thus YHH 
does not say that He exists absolutely or eternally, but—without pledging 
Himself to any particular way of revelation (‘as I will be there’)—that He 
wants to remain with His people, to go with them, to lead them ... The 
Biblical verb does not include this shade of meaning of pure being. It 
means happening, coming into being, being there, being present … but not 
being in an abstract sense. God promises that He will always be present, 
but not in any known or expected form. He identifies Himself only as the 
Presence which comes and departs, as the imageless God who hides and 
reveals Himself ... Thus Moses at the burning bush clearly experiences the 
identity of the God whom he meets in the full and timeless present with the 
God of tradition revealed in time. He recognizes the God of the fathers as 
the eternal Thou, and he understands the present revelation of God as the 
assurance of His future presence.” Maurice Friedman, Martin Buber: The 
Life of  Dialogue (Forgotten Books, 2018), 179–180.
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21   Guder quoting Blauw. The Continuing Conversion of  the Church, Kindle 
Edition, Kindle Location 937.

22   Ibid., Kindle Location 1067.
23   Ibid., Kindle Location 894. Guder advises us that “The missional purpose 

of all faith communities, Christ’s definition of the church as his witnesses, 
must guide the formation of every Christian church in every culture. When 
other criteria and interests replace this priority of God’s mission, then 
gospel reductionism is at work.” Kindle Location 1060.

24   L. Callid Keefe-Perry, Way to Water: A Theopoetics Primer (Eugene, Oregon: 
Cascade Books, 2014), 7.

25   Brad Brisco, Facebook post, 8.55 a.m. February 14, 2019.
26   Matthew Skinner, Intrusive God, Disruptive Gospel: Encountering the 

Divine in the Book of  Acts (Grand Rapids: Brazos, 2015), 48–9. And we do 
well to remember that the book of Acts, given its connection to the Gospel 
of Luke, always keeps our attention on Jesus and the example he set for 
us. Here we see not a high-octane, butt-kicking Messiah, but rather one 
who is not only almost always surprising, but one who is willing to risk 
vulnerability, a Savior who knows the dynamics of aggression and coercion 
up close, having su!ered from them himself. And it is because of this, or 
perhaps despite it, that he nevertheless remains committed to delivering us 
from our worst proclivities—even from our very violent selves.

27   Ibid., 50.
28   A Grief  Observed, chap. IV, para. 15–16, pp. 76–77. Quoted in Wayne 

Martindale and Jerry Root, The Quotable Lewis (Tyndale House Publishers, 
2012), Kindle edition, Kindle Locations 6349–6356.

29   Richard Bucher, “Luther’s Anfechtungen: Setting for the Reformation,” Ev. 
Trinity Lutheran Church, http://www.trinitylutheranms.org/MartinLuther/
Anfechtungen.html .

30   This so often happens with far-reaching ideas that have transformative impact 
on people and culture. For evangelicals particularly, “the gospel” has come to 
be almost solely understood as the way in which God forensically justifies and 
saves guilty sinners by forgiving our sins through what Jesus did on the cross.

31   Lesslie Newbigin, The Gospel in a Pluralist Society (Grand Rapids, MI: 
Eerdmans, 1989), 227.

32   Let’s apply this to a tough urban context like New York City, for instance. 
Using Luther’s experience as the missional lens to view the city, ask yourself 
how many people do you think are having anfechtungen today in New 
York City when they think about this holy God—i.e. how many experience 
overwhelming times of spiritual fear, despair and religious crisis? Obviously 

we cannot know for sure, but it would be hard to imagine many. Would they 
consider themselves guilty before a holy God? Generally, no. Westerners just 
don’t live in that religious universe anymore. Do they consider and reflect on 
the idea of God? As has been stated earlier in the book, we believe all have a 
depth of divine longing (whether conscious or subconscious), so the answer 
is yes. Do they struggle with various aspects of the world’s brokenness, 
including their own? Again, yes, but they are framing it in di!erent 
language—for instance, the struggle with life-controlling forces that seem 
to dominate their lives. In other words, while they would not likely call 
their struggle with the capricious lures of money, power, success, and lust 
as a struggle with false gods, that is precisely what they are dealing with. 
They are enslaved to ideas and forces that promise the world but, in the end, 
deliver nothing but disappointment, hopelessness and meaninglessness.

33   Debra Hirsch, Redeeming Sex (Downers Grove, IL: InterVarsity Press), 170.
34   Richard Rohr, “Beginning with Blessing,” Center for Action and 

Contemplation, October 6, 2015, https://cac.org/beginning-with-
blessing-2015–10–06/ .

35   Abraham Kaplan, The Conduct of  Inquiry: Methodology for Behavioral 
Science (New Brunswick: Transaction Publishers, 1964), 28. Similarly, people 
have a tendency to construct stories around facts to the point where the 
story obscures the facts and distorts them. Of course, stories may well serve 
the purpose of illustrating the facts. This is all good and well, but problems 
occur when people begin to believe the stories themselves rather than the 
facts that the stories are meant to illustrate. This is called “the narrative 
fallacy” or “the illusory correlation”: it happens when people accommodate 
facts to the stories and not the other way around. We construct a narrative 
without any inherent explanation and then subsequently believe in it. Sound 
familiar? Marketers, politicians, and televangelists use this technique all the 
time to obscure facts, to gain adherence, or to sell you something. In other 
words, beware of the too compelling narrative.

36   Abraham H. Maslow, The Psychology of  Science (Maurice Bassett 
Publishing, 2002), 15. Ironically, the English slang for a hammer is a 
“Birmingham Screwdriver.” Apparently Birmingham industry gave the 
impression that everything should be pounded.

37   My Big Fat Greek Wedding, film, directed by Joel Zwick, USA: Gold Circle 
Films, HBO Films, MPH Entertainment, and Playtone, 2002.

38   Von Balthasar, Theo-Drama:Vol II, 124–125.
39   The Crusades and The Inquisition were particularly violent manifestations 

of the reductionist disease. The church authorities settled on a very specific 
and authoritarian form of the church, which came along with a set of 
highly prescriptive beliefs (magisterium and canon law) that were used as a 
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measure (imprimatur) of what was to be considered to be acceptable belief 
and behavior. For methods of torture used, see for instance Shanna Freeman, 
“How the Spanish Inquisition Worked,” How Stu! Works, https://history.
howstu!works.com/historical-figures/spanish-inquisition3.htm .

40   See article “The Facts and Stats on ‘33,000 Denominations’ The 20,000 
30,000 numbers and David Barrett’s statistics Part II.” http://www.philvaz.
com/apologetics/a106.htm . For a list of the larger and more discernible 
denominations, see “List of Christian denominations,” Wikipedia,https://
en.wikipedia.org/wiki/List_of_Christian_denominations .

2  A  CURD MADE FROM MASHED SOYBEANS
1   Walter Brueggemann, Finally Comes the Poet (Minneapolis: Augsburg 

Fortress, 1989), 1.
2   Don Everts, in a sermon given at Ivy Jungle Conference, approximately 

2001.
3   Timothy Keller, (@timkellernyc) Twitter post, 4:11 a.m., December 10, 

2018, https://twitter.com/timkellernyc/status/1072101373410451456 .
4   Jonathan Gottschall, in his book The Storytelling Animal: How Stories 

Make Us Human (Mariner Books, 2013), describes this as a “story instinct.” 
It is this story instinct in children that produces a natural ability to “make up 
stories, to tell stories, to live inside stories, to make believe.” TEDx Talks, 
2014. The Storytelling Animal: Jonathan Gottschall at TEDxFurmanU, 
online video, https://www.youtube.com/watch?v=Vhd0XdedLpY .

5   Mike Melia, “Conversation: Jonathan Gottschall, Author of ‘The 
Storytelling Animal’,” PBS News Hour, June 13, 2012, https://www.pbs.org/
newshour/arts/the-storytelling-animal .

6   Richard Kearney, On Stories (London: Routledge, 2002), 3.
7   Alasdair MacIntyre, After Virtue: A Study in Moral Theory (Notre Dame: 

University of Notre Dame Press), 216.
8   Buechner, Telling the Truth, 79–80.
9   From a dialogue with Je! Wischkaemper, used with permission.
10   Hans Urs von Balthasar, Prolegomena: Theo-Drama, Vol. I (San Francisco: 

Ignatius Press, 1988), 15. Von Balthasar wrote five solid volumes on what 
he called “the theo-dramatic” in which he explored in detail the dramatic 
events of salvation and the unfolding of the goodness of God. While he is 
by no means the only theologian to explore this (and the narrative/story-
based aspects of biblical revelation), he is credited as having taken the 
conversation to a whole new level.

11   Abraham Joshua Heschel, God in Search of  Man: A Philosophy of  Judaism 
(New York: Farrar, Straus and Giroux, 1976) Kindle Edition, 20–21.

12   See Thomas Cahill’s fascinating book on how a relatively insignificant tribe 
in an insignificant part of the world changed the way we experience our 
world: The Gifts of  the Jews: How a Tribe of  Desert Nomads Changed the 
Way Everyone Thinks and Feels (Anchor, 2010).

13   We are indebted to various thinkers who have explored the nature and 
reasons for this “disenchantment” of the Western mind. C. S. Lewis,  
J. R.  R. Tolkien, Charles Taylor, Hans Urs von Balthasar, and Morris 
Berman come to mind.

14   Throughout the last few decades, there have been many who have written and 
spoken on the place of myth in our world, including theologians Reinhold 
Niebuhr, Paul Tillich, and Paul Ricœur as well as psychologists Sigmund 
Freud, Carl Jung and Rollo May. In addition, writers such as J. R. R. Tolkien 
and C. S. Lewis are especially known for their work on myth. All these 
scholars submit that a myth is so much more than how the word is used in 
common parlance: as a false belief, “an intentional misrepresentation of the 
truth,” or “a fabrication,” or “an exaggeration containing no truth.”

15   But there is another reason in our day for the mistaken definition of myths 
as falsehood. Most of us have been taught to think only in rationalistic 
terms. We seem to be victims of the prejudice that the more rationalistic 
our statements, the more true they are … This monopoly on the part of 
left brain activity expresses not real science but pseudo-science. Gregory 
Bateson rightly reminds us that “mere purposive rationality unaided by such 
phenomena as art, religion, dream, and the like, is necessarily pathogenic 
and destructive of life.” As we have said earlier, our first reaction when the 
myths have not su#ced is mythoclasm; we attack the very concept of myth. 
The denial of myths is itself part of our refusal to confront our own reality 
and that of our society.

16   Myth is that form of story that “gives an interpretation of the human in 
his relationship to the divine and thus gives him his being and his self-
understanding.” C. S. Lewis, “Myth Became Fact” in C. S. Lewis Essay 
Collection: Faith, Christianity and the Church, ed. Lesley Walmsley  
(London: HarperCollins, 2002), 138–42 and “Reflections on the Psalms” in 
C. S. Lewis Selected Books (London: HarperCollins, 2002), 363–68.

17   James W. Menzies, True Myth: C. S. Lewis and Joseph Campbell on the 
Veracity of  Christianity (Wipf & Stock Publishers, 2014), ibook, location 
09–25. The seminal Christian psychologist Rollo May says that “A myth is 
a way of making sense in a senseless world. Myths are narrative patterns 
that give significance to our existence. Myths are like the beams in a house: 
not exposed to outside view, they are the structure which holds the house 
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together so people can live in it. They are narrations by which our society 
is unified. Myths are essential to the process of keeping our souls alive and 
bringing us new meaning in a di#cult and often meaningless world.” Rollo 
May, The Cry for Myth (New York: W. W. Norton & Company, 1991), 20.

18   Dusty Gates, “Reality & Imagination: When Myth is Truer than Matter,” 
Eighth Day Institute, June 21, 2015. https://www.eighthdayinstitute.org/
reality_imagination_when_myth_is_truer_than_matter .

19   “Balthasar does not conceive of humanity as ever bereft of knowledge of 
God. Man was created to know God—in the words of Acts which he is 
fond of quoting (the Areopagrede), man was created to seek God ‘if maybe 
he might find Him’: […] Religion is the longing for a fulfilment in a way 
that the world cannot give. In this sense, there really is a general concept of 
religion, no matter how varied the types of religion may be. On one point, 
all religions are interchangeable. This presupposes that there is a level in 
the human which penetrates its entire essence. The locus classicus of this is 
found in St Paul’s speech on the Areopagus. Beginning with the altar to the 
Unknown God, he speaks to the pagans of the God of Heaven and Earth 
who ‘has caused the entire human race to proceed from one person [...] 
They should seek God, to see if they could touch and perhaps find Him, the 
One who is indeed not far from each one of us (Acts 17:23!).’

   “What the religions have in common is not at first blush any answer, but 
rather a question, a searching implanted in the human heart. Thus, humanity 
does, in fact, come trailing clouds of ‘glory,’ as it were. In his typically 
nuanced manner, Balthasar writes that the religious creations of the human 
imagination are certainly understandable, for man has a hunger for God 
which must be satisfied, and should God not speak to man, man must yet 
strive on his own to ascend—yet he hastens to add that in fact God has been 
revealing Himself to man from the beginning. ‘Student of the Alexandrines 
that he was, Balthasar certainly does not deny the notion of a “logos 
spermatikos,” seeing traces of knowledge of God throughout humanity. It 
is in the Christian dispensation that these logoi come “openly to light”: 
man is “graced” not only since the time of Christ, but “in a hidden, but 
e!ective, way ‘before the foundation of the world’ (Eph. 1:4).”’ That which 
came to light in Christ was hidden ‘in myths and conjectures concerning the 
beginning, end, and meaning of life.’” See Raymond Gawronski, Word and 
Silence: Hans Urs von Balthasar and the Spiritual Encounter Between East 
and West (Kettering: Angelico Press, 2015), 15–16.

20   Hans Urs von Balthasar, The Glory of  the Lord: The Realm of  Metaphysics 
in Antiquity. Vol. IV (San Francisco: Ignatius Press, 1989), 21.

21   Krystal Alexandria Pothier, The True Myth: C. S. Lewis and 
Remythologization (Honors thesis Baylor University, 2014), 1. See also 
Jacob J. Pralow, “C. S. Lewis, Myth, and Fact,” Pursuing Veritas, May 7, 
2014, https://pursuingveritas.com/2014/05/07/c-s-lewis-myth-and-fact/ .

22   Lewis is here referring to Tolkien’s Lord of  the Rings. See C. S. Lewis, 
“Tolkien’s Lord of the Rings,” in Essay Collection and Other Short Pieces 
(London: HarperCollins, 2000), 525–26. Tolkien, himself one of the greatest 
mythic writers of all time, used myth throughout his writings to steep his 
story with a mysterious “otherness,” a sense of mystery and magic that 
hints at a reality beyond that which human reason can fathom.

23   In many ways, even the various “searches for the historical Jesus” were 
manifestations of an attempt to move beyond the crude faith in Christ 
and describe the Jesus of history. This anti-supernatural bias, while it is 
not limited to theological liberalism, remains a cornerstone of the liberal 
Protestant theology of the past century. And it’s still very much with us 
today, both in the academy and the sciences but also in the church. In fact, 
the irony is that evangelicals—who claim to be theists and have a high view 
of Scripture—pretty much build their house on the selfsame modernist 
principles of interpretation (historical, grammatical, literary, critical) and 
are themselves profoundly anti-supernatural in bias. Witness the severe 
reaction of fundamentalism to the charismatic movement.

24   Browsing the standard Bible commentaries quickly proves the point—in 
our experience, the majority of the commentaries produced are products 
of modernist (reductionist) scholarship. They inevitably lack artfulness 
and poetry, and are largely dry and technical, dealing mainly with textural, 
grammatical, and historical factors. Few are they that have mythic resonance 
in that they seldom speak to the heart because they have e!ectively extracted 
the story. And from our experience, they rarely seek to truly grapple 
existentially with the purposes of God in the text or to submit to the Word 
of God pulsating throughout.
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